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MINISTER’S LETTER 

Dear Friends, 

As we journey through winter to spring, from Lent to Easter, the 
days get longer, buds begin to grow and turn to leaf. In other parts 
of the world the daylight shortens and they darken into winter but 
we and they know that the sun doesn’t stop shining its light. 

Dormant earth births new life 
winter's truth and reason 

spring sun shines warm again 
God’s eternal season 

Jesus said "I came that they may have life, and have it abundantly." 
(John 10:10). He teaches that we can have a full and enlightened 
life whether the Sun is shining on us all day or not: We should live 
as if every day were a new beginning - for indeed with God it can 
be. 
Many people would agree that Jesus was a good and wise teacher, 
and that he was willing to die for what he believed, but Christians 
believe there is more to him than this because in him we see the 
very love, wisdom and grace of God revealed. Jesus removed the 
limits which human beings impose on God’s love: He refused to 
accept that anyone was beyond the light of hope. He revealed the 
certainty at the heart of the Easter message that it is the quality not 
the quantity of life that matters. George MacLeod puts it this way:  

Christ above us: Christ beneath us: 
Christ beside us: Christ within us. 

Invisible we see you, Christ above us. 
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With earthly eyes we see above us, clouds or 
sunshine, grey or bright. 

But with the eye of faith, we know you reign: 
instinct in the sun ray, speaking in the storm, 

warming and moving all creation …… 
The very atom is light energy, 

The grass is vibrant. The rocks pulsate. 
All is in flux; turn but a stone and an angel moves. 

Underneath are the everlasting arms. 
Unknowable we know you, 

Christ beneath us. 

Does the chrysalis mark the end of the caterpillar or the beginning of 
the butterfly: The seed the end of the flower or the beginning of a 
new plant? Christians understand resurrection as new life from 
death and the promise from God is not continuation of life “as it is” 
for those who have died, but the beginning of something different; 
something more “alive” than anything we have ever imagined. Life 
has its darker side but there are no shadows without light and, 
without Jesus, God could seem as distant as the blackest depths of 
space. At the very least, if we turn towards the light we place our 
shadows behind us but also maybe we too can be a light for others. 
“The light shines in the darkness, and the darkness did not 
overcome it” (John 1:5) 
As winter turns to spring, death to resurrection, let us rejoice in the 
new life found in the risen Christ. 

May the message of Easter bring new life and light to us all. 

Tanya 

TANYA’S SABBATICAL 

On the 17th April I shall begin my three-month sabbatical, I’m aware 
how lucky I am to have this time and I thank all of you who are 
supporting and enabling me to do this. My plans have changed 
many times – no surprises there! I am looking at my sabbatical in 
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three ways. Feast, Family, and Flourish! There is also no doubt I 
shall have some needle point work close by! 

 Feasting – I enjoy studying, and am going to attend Cliffe College 
doing the Certificate in Faith in Change and Conflict, a course in two 
parts, the first near the beginning and the later nearer the end, which 
will allow for the submitted course work! My sabbatical will allow me 
time for up to date reading on all things relating to superintendency! I 
also hope to visit other circuits where co-superintendency is 
happening. 

Family – My sabbatical will allow to me spend longer lengths of time 
with my adult children, my parents and two dear close friends, all 
who live at a distance. 

Flourish – I am going to spend time in Bambrough , visiting Holy 
Island, and hope to attend a workshop at the Lindisfarne 
Scriptorium., and also some retreat in the Lake District.  I am also 
going to travel to Cornwall to paint. 

I look forward to sharing my experiences with you. 

God bless, 

Tanya 

WORSHIP IN APRIL 

The following is provisional depending on whether churches are 
open again for services by April. 

Lidgett Park: 

4 April  11.00 Revd Tanya Short  Holy Communion 

11April 11.00 Revd Tanya Short 

18 April 11.00 Mr John Summerwill 

25 April 11.00 Mrs Ann Johnson 
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PRAYER FOR CHANGE 

This prayer also appears in the magazines of our covenanting 
churches, St Andrew’s and St Edmund’s. 

Creator God, 
 
As we move from a long, hard and isolated winter into spring may 
we find joy in your created world. 
 
As crocuses rise and leaves start to appear on the trees may we 
also trace the path from the despair of Maundy Thursday and Good 
Friday to the joy of Easter Day. 
 
May we remember to care for those creatures, both domestic and 
wild, that share and enrich our lives. 
Through Jesus Christ our risen Lord. 

Amen 

Shadwell: 

4 April  9.30 Revd Tanya Short  Holy Communion 

11 April 9.30 Revd Tanya Short 

18 April 9.30 Ms Mary Patchett 

25 April 9.30 Mr Michael Prince 

WOMEN’S WORLD DAY OF PRAYER 

This year the service was held on Zoom on the evening of Friday 
March 5th, hosted by St. Edmunds. The service, prepared by 
women of Vanuatu, gave a good picture of life in those islands and 
drew some parallels with problems in this country, mainly with regard 
to youth employment, but it made me all the more aware of the 
privileges we take for granted, particularly free education and 
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healthcare for all.  

Parts of the service needed to be adjusted to take account of the 
circumstances so there was no opportunity for the sharing and 
discussion that usually happens. The traditional get-together at the 
end over tea and cake was sorely missed! 
 
There were 45 'screens' in attendance on Zoom but as many of 
those were couples, I'd estimate about 60 attenders. There was a 
good number of Lidgett members as well as people from other 
churches in the circuit who would normally have had their own 
service. It was good to be able to put faces to names I know from 
circuit news and from the Prayer diary. The service was also live 
streamed on Facebook, where 4 people saw the entire service 
while over 100 tuned in for a shorter time, 30 of them for a 
sustained period. Not bad under the circumstances! I'm more than 
grateful for the technical ability of the people who made it all 
happen, a skill which I lack. 
 
Let us pray that next year we will again be able to meet in person, 
sing along, take part in the more tactile parts of the service. But 
wouldn't all this be so much worse without modern means of 
communication? Service booklets are still available if anybody 
would like one, including envelopes for donations. As with all 
charitable organisations, there will be a big dent in finances this 
year. 

Pat Nolan 

SIGNS OF SPRING 
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THE ENIGMA OF THE CROSS: a three-part series by John S. 
Summerwill 

2. The Cross and the Atonement 

As a sign, the cross is no more than a logo, the trademark of ChrisKanity. 
As a symbol, the cross can hold many meanings. It points upward from 
earth to heaven and outwards to enfold the world. It can therefore be 
understood as symbolising God’s love coming to embrace all humanity, 
focused in the Christ who died on it. How the death of Christ reconciles 
God and humanity has always been a great problem for ChrisKan theology, 
to which many answers have been proposed. The way in which the cross is 
depicted is oRen linked to one or more of the tradi;onal theories of the 
atonement. 

When the figure of Christ is depicted, the cross is 
called a crucifix. In the first millennium the cross was 
oRen bare of any figure yet embellished with precious 
metals, jewels and elaboraKons to suggest a throne 
rather than an instrument of torture. As a crucifix it 
tended to show not a limp, suffering Christ but an 
upright, kingly Christ, ruling from his throne. The 
crucifixion in such representaKons is perceived as a 
victory, not a tragedy, which accords with the Ransom 
Theory of the atonement. The idea was that Christ’s 
death was payment of the price to buy the freedom of 
sinners from their slavery to sin. Jesus says in Mark 
10:45: ‘The Son of Man came not to be served but to 
serve, and to give his life a ransom for many.’ The 

quesKon it raises is, ‘who was it paid to?’ If it was the 
Devil, why would God give anything to him? One answer proposed was 
that God did a deal with the Devil, buying people’s freedom by Christ’s 
death, then cheaKng the Devil by raising Christ from the dead. But does 
God cheat? A decepKve deal is immoral. So theologians preferred to leave 
those quesKons aside and emphasise instead the cross as the triumph of 
love over hatred. ‘Father, forgive them, for they know not what they do.’ 
This ancient focus was revived in the west in the twenKeth century by 

On this 800-year old 
cross in Gotland, 
Christ wears a 
kingly crown and 
shoes
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Gustav Aulén in a book called Christus Victor, whose Ktle sums it up. This 
is sKll the preferred view of Eastern Orthodox ChrisKanity. 

  
 An empty cross to hint at the resurrecKon, or a 
decorated cross, or a cross with a triumphant Christ 
in glory are all appropriate symbols of such an 
outlook. Its biblical inspiraKon is most clearly seen in 
John’s passion narraKve, where Jesus is crucified 
when ‘the hour has come for the Son of Man to be 
glorified’; he commends his mother and the beloved 
disciple (John) into each other’s keeping at the foot of 
the cross; there is no cry of derelicKon but a sense of 
accomplishment in the words ‘it is finished’.  

Very few of our PassionKde hymns reflect this 
objecKve view of the crucifixion. Those that do 

include ‘Sing, my tongue, the glorious ba>le’ and ‘We sing the praise of 
him who died.’ 

Before the Normans arrived, the Anglo-Saxons commonly used the 
Germanic word ‘rood’ (a rod or pole) for the cross. Some of the finest 
Saxon carving is seen on the great stone roods that were set up around 
the country at places of gathering. Leeds Minster and Otley Church have 
some examples. They were oRen covered with biblical scenes and mixed 
pagan and ChrisKan moKfs and symbolism. Inside churches there was 
commonly a rood screen beneath the chancel arch, showing Jesus on a 
cross in the centre, flanked by the kneeling figures of Mary and John. 
Some were decorated with precious donaKons, like the one at 
Winchester Cathedral with King Cnut’s crown, or Lady Godiva’s necklace 
on the one in Evesham Abbey. None of the medieval internal roods in 
England now survives because zealous iconoclasts in Cromwell’s day 
wrecked them all. Many, though, were replaced in the nineteenth and 
twenKeth centuries when the Oxford Movement revived the Gothic style. 

The pre-Norman (Romanesque) roods reflected the same theology as the 
Orthodox. A change came in the twelRh century when the Church moved 

Orthodox jewelled 
pectoral cross
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to the Gothic style and the figure on the crucifix 
became the suffering, piteous Man of Sorrows. 
His royal crown was replaced with one of thorns, 
his wounds were emphasised, his body twisted in 
agony, his face filled with grief and pain. 
Symbolism gave way to an a>empt at realism to 
induce repentance in those who look, and ever 
greater realism in renaissance art. Such crucifixes 
present Christ’s death as a Sacrifice and as a 
Sa;sfac;on.  

There are certainly indicaKons in the New 
Testament that Jesus’ death was oRen linked in 

early ChrisKan thought with the sacrifices for sin offered in the Temple, 
with the death of the Passover lamb and with the scapegoat of the Day 
of Atonement. These metaphors, helpful in some ways, can also be 
confusing because animal sacrifice was almost obsolete in Judaism at 
the start of the ChrisKan era, the Passover lamb had nothing to do with 
sin, and the scapegoat was not killed! The more biblical images you try 
to invoke to explain and illustrate the atonement, the more muddled 
the theology can become.  

The Sa;sfac;on Theory is even more problemaKcal. Its classic 
exponent was Anselm, Archbishop of Canterbury from 1093 to 1109. 
The idea was that sin offends the honour and majesty of the sovereign 
God, who must have saKsfacKon to restore his honour. But no-one is 
good enough to give a suitable saKsfacKon. Christ’s death, the death of 
the only sinless one, is a full, perfect and sufficient sacrifice for all the 
sins of the world, and ‘the wrath of God is saKsfied’. The crucifix 
reminds us of the price of our salvaKon. The SaKsfacKon Theory shows 
the seriousness of sin and judgment, yet it has no biblical warrant. As 
Neil Richardson has pointed out, nowhere in the New Testament is 
there a suggesKon that God’s wrath is saKsfied by Christ’s death. 

The Protestant reformers were much troubled by many of the 
supersKKous pracKces that had grown up in the medieval Church 

Christ on the cross, by 
Rembrandt
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around the cross and there was much debate about the atonement. 
Luther kept the crucifix in Lutheran churches, saying, ‘the cross alone is 
our theology.’ Calvin strongly opposed crucifixes (‘the devilish form of 
Christ’) as did Zwingli. Both maintained that the crucifix shows only the 
human Jesus: it cannot depict the divine Christ. If the cross is used at all, 
it should be empty to symbolise that Christ is risen.  

The older theologies gave way to the theory of Penal Subs;tu;on. The 
wages of human sin is death. God’s jusKce demands that sin must be 
punished. Christ takes God's punishment for our sin in our stead. ‘In my 
place condemned he stood; sealed my pardon with his blood.’ 
The Wesleys taught this and it has remained in the mainstream of 
Methodism. It is sKll a foundaKonal doctrine of evangelical ChrisKanity 
and the theme of countless hymns and worship songs, parKcularly those 
of today’s Calvinists like Graham Kendrick, Stuart Townend and Keith 
Ge>y. As a metaphor it expresses a facet of the truth: if it is taken as a 
literal descripKon of what happened it throws up major problems. It 
drives a wedge between the Father and the Son. How can God be just if 
he punished his son knowing him to be innocent? Punishing the innocent 
instead of the guilty is immoral. The sixteenth century philosopher Hugo 
GroKus proposed a variant theory, the Governmental Theory, to answer 
this. Christ was not punished by God. In obedience to God he voluntarily 
suffered on behalf of humanity—but not in place of humanity—to uphold 
the honour of the law, so God can forgive without compromising divine 
jusKce.  This became a popular view among Victorian Methodists. 

For Protestants who support either penal subsKtuKon or the 
governmental theory, the plain cross cannot really be a meaningful 
symbol at all, for it does not carry any of its meaning in its design. It is a 
sign, not a symbol. If you do not know the theory it will be u>erly 
meaningless. 

A THOUGHT TO PONDER 
The more freedom we enjoy, the greater the responsibility we bear, 
towards others as well as ourselves. 
Oscar Arias Sanchez 
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REMEMBERING HAZEL PEARCE. 
31st Dec 1941 - 12th Feb 2021 

Hazel was born in Brandon just outside Shadwell where her father 
was the local coal merchant. She went to Harewood Church of 
England Primary School and then moved on to King James Grammar 
School in Knaresborough when she was 11. 

She had a wide circle of friends. She attended 
St Paul’s Church in Shadwell but also went to 
the Youth Club at St Edmund’s where she met 
up with friends and loved to dance. In the 
summer she would meet with friends at the 
Oakwood Clock and at the Roundhay Park 
swimming pool. 

Hazel did her teacher training in Hull where 
she met Freddie who was to become her 
husband and then went to teach in Ruislip 

which was his hometown. Hazel and Freddie 
married when Freddie got a job in Kuwait and she went there to teach 
at the International School. Sadly, the marriage broke up after 3 years 
and she returned home. 

Back in Leeds Hazel taught at Wigton Moor Primary School, Rycroft 
Middle School and Brudenell Primary School. She made many 
longstanding friendships through her teaching. 

At Lidgett Park she worked hard with the children. Betty Ashton writes 
of her happy and upbeat attitude and the lovely smile of welcome she 
gave, and this was always present when she was with the children of 
Junior Church. She was hard working, loyal and dependable in all 
areas of church life, working as a pastoral visitor, helping on various 
rotas such as tea and coffee after morning service and helping to 
maintain contact with the Play Centre Children who use our church 
rooms, reading them stories on a weekly basis. 



11

Hazel was a well-loved member of our church family and will be 
sorely missed by us all. Betty says that her granddaughter, Florence, 
loved coming to Junior Church and is very upset that she will no 
longer be able to see Hazel. 

MONT BLANC ON THE STAIRS FOR CHRISTIAN AID 
 
Thank you to everyone who has encouraged and sponsored my 
virtual climb, the summit has now been reached! 
The target was £500 but I am delighted that £650 has already been 
raised. 
Here are the details for anyone else who would like to contribute. 
 
Phone  Christian Aid donation line. 0207 523 2269 
 
Post cash through my letter box 
 
Www.justgiving.com/fundraising/Heather-Mont-Blanc? 
 
As Christian Aid offices are shut, they are unable to process cheques 
 
Heather Fry 

BAKING BUDDIES 

Just to let you know that, thanks to your very generous donations 
for your recent baking, we have raised the sum of £210 for the 
Project. This is a wonderful sum, given the reduction in what we 
were able to offer and we would like to thank you all very much for 
your support. 
We are hoping to do the same again in mid-April; I will be in touch 
when we have finalized our plans. 
Thank you again. 
With all good wishes for your continuing good health, 

Margaret Farrar 
On behalf of the Project Group Bakers.

http://Www.justgiving.com/fundraising/Heather-Mont-Blanc?
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I  AM 

I am the kiss between two lovers' lips, 
My voice the urgent cry of each new-born; 

I am the cup which each believer sips, 
My eyes take from the sky at dawn. 
I am the mystery of the book of life, 

The door through which all come and all must go, 
The cord which binds together man and wife, 
The faith that sends the sower forth to sow. 

My name is Love and I am God. 

I am present in the mirth of children playing; 
To loving generous hearts I hold the keys. 
I am the mantra which the world is praying; 
My song is carried forth across the seas. 

You may trace my certain promise in a rainbow, 
Hear my whisper in the dying of a storm. 

I am with you and will evermore remain so, 
And lead you through life's night to heaven's dawn. 

My name is Joy and I am God. 

I am the hope dispelling sin's depression, 
The courage which can conquer all your fears. 

I am the absolution at confession, 
Still present with the passing of the years. 

Mine the power to ease away all earthly sorrow, 
Love that through this life will ever seek and guide. 

I am the open challenge of tomorrow, 
My hand outstretched to bring you to my side. 

My name is Peace and I am God. 
 Elaine Stevenson 

[ This poem is taken from Progressive Voices 36, the quarterly 
magazine of the Progressive Christian Network, Britain ( to which I 
belong ) and is reproduced here by kind permission of the Editor. 
Sadly, Elaine passed away a year ago, after battling Parkinson's 
disease for 20 years. Gerry Leake  ] 
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THE LORD'S PRAYER 2--A MEDITATION 

In last month's magazine I looked at the first of what I called the 
three earthly petitions in the Lord's prayer, namely:- “Your kingdom 
come. Your will be done on earth.” This month I want us to think 
about the second of these three petitions - “Give us this day our daily 
bread.” As previously I am indebted to the late New Testament 
scholar and prolific Christian author, William Barclay. 

Give us this day our daily bread. 
This part of the Lord's prayer focuses on the request to be given 
those things which are needed to get us through the day – certainly 
material things, and possibly emotional and  spiritual ones as well. 
William Barclay, in his commentary on this petition, asks us to pay 
particular attention to the word 'needed'. We are not talking about 
excesses here. A second point to note is that Jesus did not teach his 
disciples ( and hence us ) “Give me my daily bread” but “Give us our 
daily bread.”  

Nationally, and globally, we are told that overall there are enough 
material resources  ( including food, technology and basic medical 
care ) to go round; there is enough and to spare. Thus it would 
appear that the issue is not the supply of life's essentials but their 
distribution. In part, therefore, this petition teaches us on a personal 
level not to be selfish. It teaches that we can help bring in the 
Kingdom by sharing with others less fortunate than we are. 
Consequently it is not only a petition that we may receive our daily 
bread; it is also a prayer that we may share our daily bread, and that 
includes our time and our compassion.  

This petition challenges us, therefore, by posing three questions – 
What do we share? How much do we share? With whom do we 
share? Something to think about and meditate on. 

Next month we will consider the last of the three earthly petitions :- 
“Forgive us our debts, as we also forgive our debtors.” 

Gerry Leake 
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REFLECTION 

Recently (I am writing this on 13th March), I was listening to one of 
the numerous pieces by experts on different aspects of the Covid-19 
lockdown. I am afraid I can’t remember exactly when it was or who 
was doing it, but the lady in question was a psychologist and while a 
lot of what she said made sense, it was limited in its perspective 
and, to my mind failed to take account of the wider picture. 

The message was one which we have heard several times from 
various sources, namely, that people are saying that they want to 
simplify the way they live their lives. That they do not want to return 
to the hectic life of social activities they enjoyed before, they want to 
work mainly from home and spend more time with their families and 
so forth. I know from speaking with family and friends that many are 
expressing this point of view and it is the way I feel about things. 
However, it is a view of people who are mainly over 30 and who 
often have established careers and family relationships. Older 
people, while often lonely are also fearful of wider contacts. 

It is a view which I think takes no account of the needs of younger 
people who are often looking for their first job, trying to establish a 
career, and seeking to meet people with whom they can form 
relationships. If they are denied the opportunity to meet people by 
attending a place of work, by joining and meeting people in person 
in different social groups how are they going to establish the 
structures that underpin the more settled lives of many older 
people? For example, the experience of university has become for 
many a matter of studying online with none of the social life and 
interaction that forms such an important part of university life. Those 
of us who have children or grandchildren have seen the emotional 
cost of not being able to meet friends and being restricted to digital 
forms of learning. 

And there are things here for us to consider as a church. The digital 
world has opened new possibilities but how nice it would be to meet 
people again in all the ways we used to. Stan Pearson



16

THOUGHT FOR THE DAY 

Used with the permission of the BBC. 

The BMJ this week raises concerns about the mental health of 
children and I also read some other disturbing figures. According 
to research done at University College London, and confirmed by 
the Samaritans, more than a quarter of Generation Z girls and 
young women, those aged between 6 and 24 have self-harmed at 
some point. It’s really worrying. One factor causing this, 
particularly during lockdown, has been the huge use of social 
media with its ubiquitous likes and dislikes, selfies and the ability 
of people to compare themselves to others. We now have a world 
of carefully posed and often edited selfies, and as Louise Perry 
has written a teenage girl ‘can spend endless hours alone in her 
bedroom scrolling through photos of female bodies that she 
considers to be more desirable than hers.’  

This poses an absolutely crucial question. How can we help 
people to be glad to be themselves, simply as they are? To be at 
ease with themselves and not worried about how they compare 
with others?  

Obviously first of all it is parents who convey a sense of self-worth 
to their children by their love and support-and not forgetting 
grandparents either. Then, crucially in those teenage years it is the 
peer group that makes such a difference, their kindness or cruelty. 
Sadly there were some who feared going back to school this week 
because of being picked on and bullied. And because of social 
media the scope to be kind or cruel to your peer group has hugely 
widened. How hurtful it is knowing that there is a group of girls who 
don’t want you to be their friend. So how wonderful it is, if you are 
feeling excluded, when someone includes you in their circle.  

From a Christian point of view behind the love of parents, behind 
the kindness of your friends, behind beyond and within the 
universe, there is a power that affirms us as the person we are. I 
love the story of the Baptism of Jesus when he heard the words 
‘This is my beloved son in whom I am well pleased’ words which I 
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believe convey the value of each one of us. This love wants us 
as we are, not someone else, wants us to be at home in our own 
skin, whatever its colour.  

I once read a passage from the autobiography of a distinguished 
public figure, I will call him Jonathan James Trott, in which he 
wrote that his first memory was at the age of three saying to 
himself ‘My name is Jonathan James Trott, and that is a very 
good thing to be.” I had a chuckle when I first read it but now I 
think wouldn’t it be wonderful if every teenager could echo that- 
say their name and add “and that is a very good thing to be”. 

Bishop Richard Harries - 12/03/2021 

TRYING TO RESET A PASSWORD (with thanks to Rachel) 
Windows: Please enter your new password 
User:  cabbage 
Windows: Sorry, the password must be more than 8 characters 
User:  boiled cabbage 
Windows: Sorry, the password must contain one numerical 

character. 
User: 1 boiled cabbage 
Windows: Sorry, the password cannot have blank spaces 
User: 50damnboiledcabbages 
Windows: Sorry, the password must contain at least one upper 

case character 
User: 50DAMNboiledcabbages 
Windows: Sorry, the password cannot have more than one 

upper case letter consecutively. 
User: 

50damnBoiledCabbagesShovedDownYourThroatifYo
u DontGiveMeAccessNow! 

Windows: Sorry, the password cannot contain punctuation 
User: 
TotallyFedUp50damnBoiledCabbagesShovedDownYourThroatifYo
uDontGiveMeAccessNow 
Windows: Sorry, that password is already in use. 
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BOOK REVIEW 
Fighting Churchill Appeasing Hitler. How a British civil servant 
helped cause the Second World War by Adrian Phillips  

'The British Empire-Commonwealth reached its maximum territorial 
extent in the immediate aftermath of the First World War.  In 1921, it 
covered one quarter of the world's land area, and included a similar 
proportion of its population.  For a satiated power, with nothing more 
to gain, a foreign policy of Appeasement was natural enough.  
Although, on one view, this made a virtue out of necessity since, like 
the Roman and Spanish Empires of previous centuries, the British 
Empire- Commonwealth had become characterized by strategic 
over extension, meaning the gap between Britain's obligations and 
her capacity to carry them out had become alarmingly wide.  On this 
view, the British predicament was unique in two respects, one of 
which was that, despite the eventual adoption of Protection, the 
economy was more vulnerable than those of its major rivals to the 
commercial consequences of international crisis and war.  In 
addition, there was the global nature of Britain's strategic 
vulnerability, with defence obligations over most of the world, which 
meant that by the 1930s she was in no position to wage war 
successfully against two or three major opponents.  On this 
interpretation, the state of the British economy by 1940-41 and 
before Lend-Lease was such that Britain could either have adequate 
defences and be bankrupt, or she could remain solvent but 
strategically vulnerable, but she could not achieve her aims in both 
areas.'  So I wrote in a book published in 2001 called The Politics of 
Crisis, adding that 'there was no necessity .. for Britain to have got 
herself into this particular plight,' but there were several reasons 
why this had happened.  One was what one controversial scholar – 
Correlli Barnett – called defects in the British national character that 
resulted from the long-run consequences of an increasing addiction 
to liberalism and the internationalism bound up with it, related as this 
was to Christian principles, shorn crucially of the doctrine of original 
sin.  My reply to this was 'while liberal internationalism is a worthless 
guide to foreign policy unless others with power in the world act on 
similar assumptions about behaviour, and it was certainly no help 
that those who had this outlook were numerous in the British 
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political class, what mattered more for the conduct of British 
politics was that attitudes antipathetic to war being used as an 
instrument of national policy became widespread in the electorate 
at large as well as proving to be durable.' 
               
The back cover of this book by Adrian Phillips is full of quotes from 
favourable reviews of his previous book, which was called The 
King Who Had To Go, the subject of which was obviously Edward 
VIII, and all of them praised the range of his research activity, 
though I have to say that making 'a compelling case for Edward 
VIII's inadequacy as a monarch' was not surely the most 
challenging of tasks.   

Adrian Phillips's talents for assiduous research are once more 
evident in this latest book, called Fighting Churchill Appeasing 
Hitler.   The British higher civil servant whom he portrays as a 
leading architect of Appeasement is – of course – Sir Horace 
Wilson, and - of course, again – the political villain of the piece is 
the Prime Minister in the National Government from 1937 to 1940, 
Neville Chamberlain, and – of course, once more - the hero is 
Winston Churchill.   

Thus, Adrian Phillips takes what has long since come to be known 
as the Churchillian interpretation of the 1930s following, of course, 
the line taken by Churchill himself in The Gathering Storm, the first 
volume of his war memoirs.  It was, though, not surprising that 
Churchill was treated dismissively in the political class in the 
1930s. He had started out in political life as a Conservative but had 
then become a Liberal before eventually returning to the 
Conservative fold.  It was all very well saying that 'anybody can rat, 
but it takes somebody exceptional to re-rat,' but his behaviour 
suggested that he was untrustworthy.  He did experience success 
as a Cabinet Minister in the Liberal Governments of 1905-15, but 
his association with the Gallipoli venture during the First World War 
tarnished his reputation, and nobody including himself had a good 
word to say for his record as Chancellor of the Exchequer in the 
Conservative Government of 1924-29.  Further than this, his 
opposition to what became the India Act of 1935 and taking the 
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side of Edward VIII in the Abdication Crisis of 1936 did not work to 
his political advantage.  So, it was unsurprising that many would 
not listen to Churchill when he warned about the menace of Hitler 
and the need for greater rearmament. 
                
None of this means, though, that there is any need to applaud the 
record of Neville Chamberlain as Prime Minister of the 
Conservative dominated National Government in the years 
1937-1940.  Chamberlain had been an admirable Minister of 
Health in the 1920s, and an excellent Chancellor of the Exchequer 
in the years 1931 to 1937, starting out in the midst of the Great 
Depression of 1929-33, and leading the way in promoting an 
economic recovery.  Chamberlain's private papers in Birmingham 
University Library bear out his claim to have been a systematic 
policy thinker for the National Government.  That said, though, 
Chamberlain was ill suited to be a Prime Minister in the political 
context in which he had to play this role.  Though nobody else but 
me who has ever written about him has ever said so, that, when it 
came to religious belief, the fact that Chamberlain was a Unitarian 
counted against him.  Unitarianism involves a complex set of 
beliefs, but the liberalism and rationalism that is present, along 
with an optimistic view of the world, made Chamberlain as ill-
suited to deal with Hitler as any sane man. Chamberlain did 
recognize Hitler to be 'a lunatic' or, at least 'half mad,' but the 
Prime Minister's outlook was one which would lead him to believe 
that Hitler would see the logic of the situation.   

In his book, Adrian Phillips scarcely has a good word to say about 
Chamberlain, though he concentrates most of his attention and 
fire on Sir Horace Wilson, a higher civil servant.  Phillips, indeed, 
seems fascinated with such officials in the public domain and their 
influence, and so, given it is the 1930s being considered, comes 
Sir Montagu Norman, Governor of the Bank of England, Sir 
Warren Fisher of the Treasury and Sir Robert Vansittart of the 
Foreign Office, all three of whom would have found it difficult to 
pass any serious test of their sanity. One virtue of Horace Wilson 
was that he was in his right mind, and he was certainly exemplary 
in his dealings with me, despite the treatment he had received at 
the hands of other academics, notably A.J.P. Taylor, the socialist 
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multi-millionaire historian, and given too that he was well aware 
that my views were similar to those which Sir Ivone Kirkpatrick of 
the Foreign Office later expressed that 'it would have been better 
to have told Germany quite bluntly what we would tolerate and at 
what point we would resist German expansionism by force.'  
Wilson, though, had nothing more than common sense to offer on 
matters of defence and foreign policy.  Chamberlain preferred to 
ignore views of the forthright Vansittart variety, and so off he went 
to Munich and so forth. 
              
I can recommend this book by Adrian Phillips as well written and 
researched, and I found it worth reading.   Though not averse to 
advocacy of Appeasement themselves in relation to Imperial 
Japan, and, less defensibly, at times in relation to Fascist Italy as 
well, the Churchillians were the only group to emerge with 
anything like clean hands from the morass that was British 
defence and foreign policy in the 1930s: they recognized the true 
menace of Nazi Germany and they were advocates of 
rearmament to meet the threat.  Churchill was later clear that 
Stanley Baldwin did him a service by excluding him from office in 
1936 and for direct responsibility for the conduct of public policy.  
For the British system is one of responsible government, and that 
it can be harsh in its application was evident at the time of the fall 
of the Chamberlain Government in May 1940 when two of the 
most determined opponents of rearmament among many others 
on the Labour and Liberal benches, Attlee and Morrison, were 
brought into the Churchill Government.                                       

GEOFFREY K FRY 

MORE THOUGHTS TO PONDER 

The real voyage of discovery consists not in seeking new 
landscapes, but in having new eyes. Anon. 

The beginning is always today. 
 Mary Wollstonecraft 
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